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Uhotwnwpp vh dudwuwjuhwnywé Ep, nphu punpny Lp Gplyni-
pjmup (nnuujhqup). dh Ynnidhg uwju pupuopswit pp iy Ypmd Ep
huwgniju dudwuwljutiph wqntignipimup, hul dnu Ynnihg wqnu-
pupnud Ep tinpupupuljuwi gunuithwpubp, npnup htmwgquynid hpkug
huwumnunnin mtnp whwnh guutht dwupnnpjut gquunimpjuu dky:

Uhstwnupnd umtnéjwsé wpdtunp unyuwbtiu tpuijh punyp nuh.
Junputnubpp utpjuyugumd Gt wunjwswusyuiu Jipuuinutn, wqujulju-
twut yuwwnybpubp' npnnjwsé nyuny b puthwughynipjudp, npwip wyuw-
Utany pniuwjuiu b swnjuyht dwupudwuutpny, nip wdbu hus opquuwjuu
E U uunwpuwy: Uhuunyu dwdwtuwl dhgtwnwpjut wpdbunp dbq qupdug-
umud £ hp mwpuubn punye mubtgnn $wunmwumhly wpwpwsubnny, npnup
hwdwlu guihu &t sun htind hg' ptiptyny hptug glipptwwi b junphpnudnp
Upunjnpup’:

Uju EpYynipyniup? abppuotwlynipjui dky ubpjuywugutint hwdwp £h-
Pl P-h d&wongh dwupwulwphsutinhg wwhwueyly tu qpbpt wiwywpw-
pwwu htwpputip b Jupywtnnipyniu: Lpwug hwennyl L dbkq thnjuwugty
uh mbujwfui, npp punjugws b puquuphy wwpptpnhg nt onwljutiphg, b
npnug vhwgnudhg untnéynud | vty dhwutwjuu m wopwdwutih mhb-
qbpp:

bp sSunuwt ququpuwulytnhu qunuynn Yhthjhwh hwyjuyuwu puqu-
Ynpnipjwu wdpnno hgnpmipjniuu nu optmnipjmuu wdthnthyws | Jhend
£ wppuyh 1286 pyujwuh &wong dtnwqgpnid, npp wwhynd £ Uwpwngh
wujui Uinnbuwunwnpwumd (ghy 979): Cptinnipjuu htn dkjunbtn, wu éb-
nwghpp wsph L pujumd hp wnwuduwhwnny uppwdwowlnipjudp, vh
hunnljwithp, npp upnn Ep punpng (haty dhuyu hnginp pupép wpdbputp
nuyjuwunn dhotwunupuu yuwjuwnwwuu dhowyuwjpnid untindjws wpytiumnp

*Cnnjwist punmuygly § muywuwgpnipyu 15.08.2013:

1 Stiu Jurgis Baltrusaitis, Le Moyen Age Fantastique, Antiquites et Exotismes Dans L’Art Gothique,
Paris, Flammarion, 1993. p. 11-20.

2 Yju wnjuw k twb Yhy hljwt gppwpytivnnid:



gnifugnpénghie:

Lupyh wnulpny dtmwugnpmu wnfw pwugq-
dwqunipyniup’ wuhpwdtiom § ghnwyghy,
np upw widti uh pununnphgt wugly £ Byng-
jnighuyh tpyne thny® bipphtt b wpuwphi:
®njuwntyny npul dwupudwu® ujuphsubipt
wju bpyuwyugnty &u jmpnygh, npuu hwunnp-
nhiny wpnbu anp Wwuwynmpniu, npp hw-
dwju htinnt | tnh) ulqpuwyuiuhg® Muwnh
dtinwghpp nuuntduwuhpty hu whmp £ wnwe-
unprnty  htug wyn uyqpmiupny U jmpu-
pwuginip dwupwdwuuh hdwuwmp npnutghu
wnwohu htippht hwujwuw] punhwunp mb-
uwnwuh funphmpnn:

‘bipqu hpwwwpwdwu by vbup wun-
pununuwnt Gup huwy wpybunmd hwqu-
nty hwdwpynn dh wuwybnh, npp Jupsdtu
hp Ut Ypmud £ dhguwnwpyui wpytuwh nno
tpyuyhnipynuu nt mwpwutnmpniup: vnu-
pn ybtpwptipmd b muntd wjunybputpht,
npnughg tpynt ophtwl hwunhymu tu {b-
end P-h Swpng dtmwgpniu:

Uujuwuwptpen (ptipe 293w), nph ni-
uwuguqupnh ubke ubpunyws L ubq hb-
wmuwppppnn  wnpwoht  trwnbtd  wuwwmybpn,

dudwuwyhu tnly | ubpuynidu swyywhwyuwu-

Jws Uyuybpynipjut ntuwpuup gqunyb-
pnn Lohtt hwinhyuljug (Muwwnybpubn 1,
2): Cun b. Fpwdpjuth' wju wujwwpbpenod

su «utpuynipywu»y mnuht Yyepwpbpnn

npul ynmdtumwht wluwnpy pugh nruwu-
guqunnh yapbimd wunu fuwshg: Yoyuuw-
rtneh ypw wuwwybtpjwsé towunbd wyuwm-

LYtnp, Yyymuhlubphu, Yhpwuubphu b duw- |
gws dutnwumhl wpuwpwsdubiphu b.tpudp- |

juup wntpumd L Wuybtpunpejuu wnnuh

htipwunuwlutu hhdptiph htn, tbny, np "

«Cluyng bt bgujuu wpwlumhuynmd Ww-
Ytpuynipyjuu nnup juwyws | inly Uuwnn hy

wumywoémhmi ud hpwé huyng hhn hbipw-

tnuwwt wntuh’ Jwppujweh hbw, npp
Snhgnp Lntuundnphyp by B bytn bguu

umnutiph pwppp, huy Jugtipnpn nuphg wy hundunntingty b wntiwgnygny

3 Stiu J. Nordtrom, Moyen Age et Renaissance, Paris, 1933. p. 34.
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tpwt Unwn gunuynn Ujutipynipjut ninuh hn»?:

Qhwdwduwyutyny wyu dbjumpwinmpyuun’ twju b wnwy thnpakup ujup-
gt «Ujyuytpunipjut» hdwuwnp pphunnubtujut niudniuph dbe: «Ujjuybip-
ynipjniupy wnwugpwht jupunpnipjut ywh § Wnmwpwuh dby, tnp,
[Enwt jwught hwunmwwmylyny, dwpn wpwpwép hwunhymd § Uundmu:
Uu dudwuwluynph b hwybpdh hwunhuyydw wuhu E, npumtin Lphutnup
hwintu £ quihu npujtiu Yuwnn onwy, npujtu Yudnipg tipyuph b tpyph
vhol: Swuubiptiptipnpn nwph wwuwynp thhihunthw b wunyuswpwu
fFnydw Upyhuwghu wyju wbuwpuup hwdwply b qlipugnyo hpuwowgnp-
omipjniy, npp gnijg £ mwhu tpljuwhu uuph juumupbmpenmup b duwm-
twuomd L Lphunnuph dupnjujht m wunyjwowghu Lnigyniuutpn: Wu h
gnyg | numd wdbuwntbiu b wdkbwunpnn Quwnsdn nidu m muophunieiniup
wugyuy h, tbipuyh b wmywquh hwunby, tpp phuwnnuh Ynn phtt hwymuynid
tu hhujmwljuwpuuuhu dwpqupbubp Unjubut m Gnhwu b bGpbpu b
ulunid ku funuti tnyt duyuny®:

Nupqupwibtgny Ujuytipympjuu ntuwpwih junphmpnp’ wdd thnp-
atiup hwujwuw] bpwuntd wuwybpubph mutiguws twjutwuljut tywuwyni-
PINLup, wju phdugh Yytpuwpbpuw) qnjmpejniu mubgnn Jupywsutnu nt jup-
Shputipp U npwig punhwupmpeyniuubpp dtip nuuniduwuhpnipjwt wnwplu
hwun huwugnn dtnwgph dwupwuluph htan:

Bownbtid yuwkputipp dhwuqudhg dhwyt hbpuwununmipjuu htin Ju-
whp Yhubp wdbtwwupg pugunpnieimn, np juptph Ep wowgupyt:
hpujuunid tnwunbdtpp h huyn Gu Gyt npinblu Enpnuajjut wpdbunnud b
sunniuwlty Gu yumybpyty dhuslh wuquud dtp optinh dwipunuwpuy ttmwjuu
dwtpwdwuutipmud: “Fpuup wnluw Gu tnby qpteb pninp tpypubkph wpdtuwm-
ubipnid U pnjnp dwdwuwlutipnid: buly npwtg funphnipnp ol B dw-
dwtujugpuuu b wyluwphwgpulwt thnthnfunipyniuubpha gniquihting:

Uh Junudp huwgbimutpn b htwgnyu wpytunh yumdwpwuubpn guounid
tu, np tnunbd wuwtpubpp ttpuyugumd Gu qupn-endwuwluu wp-
Jtumh dby dwdwuwyh wwhwuwwup hwunhuwgnn puquunbd Swuniu
wuwmbdnit”: Yyuhupt® tinwntidh tptip ndpbpp junphppuwiond G wigyuyp,
utipuu L wwyuqu:

Uhguwnwpuu pjunphpnwuhotiph b hnqlinp yuwwybpugpmpjuu ke
duutwughnmugwé ghmuwlwuutph dby wy junidp dwuwdp hbppmd B
ytpnhhojwy JupYuwép: dhpohuubtinhu yupshpny* phl tnwntidbpp wnwy b
bty hutwgmju dudwuwlubpmd, wjumwdtuuyuhy dhouwnupnid npwup
Unpgpty Gu hptug twlutwuuwu hpdwunmp b jujujws wyjuy dnnnynipnh
hwywww hpubphg' mubkgl) tu wdbtwwnwppbp tywiwlmpymuubp’ wp-
wnwhwjnting hwdtpdnipniup, wdbtwupnnmpiniut nenudp, dudwuwyn,

4 Tpunipju b., {ipmd £ Uppugh &wpngp (1286 e. huyjuljwu ajupuqupn dunywup), bp.,
2004, Lo 154:

5 Stiu Nicholas M. Healy, Thomas Aquinas: theologian of the Christian life, London,2003, p. 100.

6 Stiu F. BESPFLUG, Dieu dans l'art, - Paris, 1984, p 12-15.

7 Stiu Jean Jacques Hatt, Mythes et Dieux de la Gaule,Picard , 1989, p. 23-36. Salomon Reinach,
Orpheus: A History of Religions, New York, 2003, p. 338. Hendrik de Vries, Religién and Media, edited
by Samuel Weber, New York 2001,p. 151. Georges Dumézil, Les dieux souverains des Indo-Europeens,
Paris 1966, p. 25. Georges Dumézil, La Religion Romaine Archaique, Payot, Paris 1970, p. 45



pwph b swup mdtppé:
Lphumnnutiwuyu wpybunnmd inwuntidp wnwy b hwdwju hwunhuwunid

E Unipp Gppnpnmipywit funphpnwihy®, pugg nw sh jupnn wywhnydby dbag

9]
c

htinwppppnn hwipgh jhupdbp yuwmwuluwup: Lhepmd B, wppwih dwpngh %

wujuuwpbtpen tjupuqupnnnutph untnéws gnijununpmiyp sk NL
hwdwp wuhpwdbym | thnpp-hus niuniduwuhply tnuntdtiph mbuwyutipu
nt Jurenigdwépp' hwuljwbwne hudwp, ph hy junphnipy muh wju hwq-
Jugmu yuwnltipp hwjjujuya dwupwujupsnipiu dbe:

Gnwnbtidbipp hptug Junnigwépny (humd tu hhduwlwunmd Gpynt
wmbiuwyh: puughg wnwuyly mwpwsywop vbpuyugunid L dhbunyu hwp-
pnpjuu ypw hpup dhuggws tptip ntdp, pun npnud, dtigwntin hup wuw-
Ytinyws E wnolhg, hul Wniu tpyniup’ Jhuwntidny : Uju whyh tonwuntida
niuh punudbkup tpyne wsp, huy tpw tpkp nbdptpp tdwuynd Bu hpup®:
Un wwwytputph dby yuwmwhmu tGu twb wyuwhuhubipp, npnug bpkp
ntdptipu ] wuwytpjuwsé Gu wnolihg, niuwnhp
nnwup niubu snpu wsp:

Gnuntdtiph tpypnpp mbuwyp Jdtp puum-
puu wnwuplu wujwiwptppnd  hwunhwynn
ophuwlu L: Wu abipuyugumd L tptip wnwudhu
qmfu’ Ul Yqh ypw (Munfbip 3): Gpbp nbuptinp
dhwuquduwju mupptpymud &u hpwphg: Wu nb-
uwlp pwjwljuwuhu htmnwppphp £ hp Junmguwu
tnuuwyny. tpbp qmpuubtpp wbnunpjwsd L
vhwgyws bu Uk wnwigph onipg’ umbinstyny 120
wunhdwuwung tplip wuynmu b wnwowgutyny
tpbp Yhpwwnubph® dwqbiphg U unpmiputiphg
Juqujwé, wuhyh b mubkgnn dh wuunltpn:

8ninghu Pwppniowyphut hp «dwunmwunhly Nuuplylep 3
vhotwnupp» gppnid winwy E puonid wju Jup-

Shpnp, np wju ntiptiphg Juquywé wuhyu muh hwybtpdmpuu hdwumn:
Uumnhly dudwuwlutiphg tynn wyju yuwwbpp hutmd nueyly L nndwtwjuu
U Yumuwywu npudutph Jpw’ nputiu hwdbpdnipjuu funphppuihy: dw-
dwuwlyh pupwgpnid wju ogqumuwgnpéyty L puquuqu tyuunmuljutpnyg b

8 Stu Jurgis Baltrusaitis, Le Moyen Age Fantastique, p. 35-50. Fr. BE®SPFLUG, Dieu dans lart.
Sollicitudini Nostrae de Benoit XIV (1745) et Iaffaire Crescence de Kaufbeuren. Préface d’A. Chastel,
postface de L. Ouspensky, Parls, 1984. Fr. B(ESPFLUG, «Le Diable et la Trinité tricéphales. A propos
d’une pseudo- «vision de la Trinité» advenue & un novice de saint Norbert de Xanten», Revue des
Sciences Religieuses, 72/2, avril 1998, p. 156-175 ; Id., «Le Diable, singe de Dieu», Notre Histoire,
mars 2003. L. Cloquet, Elements d’Iconographie chretienne, Lille, 1891,p. 108. Didron, Iconographie
chretienne, Histoire de Dieu, Paris, 1843, p. 551-561, fig. 141, 142, 147. R. Pettaz zoni, The Pagan Origin
of the Three-headed Representation of the Christian Trinity, Journal of the Warburg and Courtauld
Institutes ,Vol. 9,1946, p 135-151.

9 Stiu René Guénon, Symboles de la Science sacrée (1962), Gallimard, Paris, p. 34-68

Fr. BESPFLUG, «Apophatisme théologique et abstinence figurative. Sur I’ «irreprésentabilité» de Dieu
(le Pére)», Revue des sciences religieuses, 72/4, 1998, p. 425-447. Fr. BESPFLUG, «Le Diable et la
Trinité tricéphales. A propos d'une pseudo- «vision de la Trinité» advenue 4 un novice de saint Norbert
de Xanten, p. 156-175; Id., «Le Diable, singe de Dieu».

10 ‘Vdwuwnhy tpwuntd hwunhwmu | Lhemd A, wippugh dwpngh vt wy) wajwuwetpeh Ypuw,
nphu wytph n Juunpunwnuwup:
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Nuupllip 5

wdbtwwnwpptpn ninpuubtpnd, uwuyu hp funp-
hmpnp sh thnfuty ™

Ujdd Jupstu wnwyly puu dnwn Gup hwu-
Jquuwnt towunth tywuwynpniup Jhpnd £
wnpwjh dwongh Ytpnplpyuy wujwuwpbpend:
bhusytu wpn bt uply bhup, puwnn (nydw Upy huw-
gnt, Wuytpynipjuu mbuwpwun Utnwupwuh
Uty Jupunpugnyu wuwhtiphg dtyu . wju nb-
uwpwun qujhu £ wywgnighnt jtnwu jwughtu
hwjwpywsé dwhluwuwgniutiphi, np plupmu
dudwiwlyp YJuiuquws B apuwig wnwy phipting
hhu Junwljupwuwht dwupquptutin Undubiuhu U
Enhuyht, gnyg wwny tpluwght Yutph hwytp-
dnipyniup?: Limbwpwp, Juuws siw, np dhown
wju hwdbipdmpeimut | funphppuwugnud dbkp puum-
PJwu wnwnpiuw hwunhuwugnn tnuntp: Wa wun-
Juwéuyht wdtitwunnn mdh b thwnph uhdynju L,
nphu hwjunwgnnubipn dwpuytgm Gu tpluugh
Yuwuph hujbtpdwwu pbpljpwupu nt fuwnunm-
PR

Lhpmd A, wppwjh &wongmd hwunhwynn
tpynpnpn townbtdp unyuwtu hwunhuwunid |
dtinwqph wujwuwpbpptnphg dtyh nuwugw-
qupnh pununphsp: Wunbn (plpe 334w) tbp-
Juugywé tu Udbtnmdwu wnuhu puptpgynn
hwwnjwésubipn Unwlutinhg b Qupwphw dwpqu-
phg (Mwnytp 4): Uju boht hwunhwwlwug top
dudwuwlhu quppupyws L tnty UWJtndwu k-
uwpwunp wwwltpnn Jdwupwuupny: (iunh
Uybtmdwiu nnut wqnupupnn wujuwuwetinenid
wnwoht huwjwgphg sujumynn , jupstiu Suyyunus
tnuntih Wywuwlnipiniup hwuljuwuwnt hwdwp
hwpy | wunpunuwnuw; Udtmdwt nnuhu b wyn
wmbuupuwuh  wwitwjmpuuua  UJbmwpwunid:
Ugtwndwu mnup wynmd L Gwpphty hphnwlw-
wtwnh wygn Uwphwdht' wqnupuptymy Unipp
Gppnpnnipyut tpypnpny wudh wpwpdp: Gu
Udwuhu gpbp Gu puquuphy Gytmbguyuu hwg-
ntp, npnughg thu Unpp Upwuwuhnup, Unipp
AGphgnp Untuwught b Unipp Ognunhunup:

Cwy thtntight, ujuwé hhugtipnpn nwphg,
Unipp Uunywbdwiunp UJtndwiu wmnup opmd L
wuphth 7-hu: Cun Gtntgwwu huwgnyu nn-

11 Stiu Jurgis Baltrusaitis, Le Moyen Age Fantastique, p. 35-50.
12 Stiu Nicholas M. Healy, Thomas Aquinas: theologian of the Christian life, London,2003, p. 100.



uwgnygtiph® wyu wnup gnytipgty L Unipp Gppnpnnipyuit wdpnn owgnidp @
Shpwinp uppwgniup®:

Unipp Uunduswidnp dbe dwinnuyghu ptunipiniup dhwguy Gundwéwhu c
punipjuu htin, wnwug tpypuynp hnp dhowdwnnipjuu «pwugh Lpwu, Ml %
Cuypp twupwu hw hunywutpp Npph dukg, b Mud htin Luypp junubg, ph' O
«Lhquiuny b ujuymd gnpugmdu bu optiph»: ‘Unyuht, dudwuwyh dby, =
wudwnwpwn sutig Unyu Uuphudp»*: «bw, Y bp funupny wywhnud £ pnjnp
wnwpwsutinhy, junwjwnnid Gpluughu m Gppuyht pnjnp Emeyniuutinht,
tyuy Unyuh qhpyp, b Tudwdwuwy Npnht dJwujugwy: bw, Y Yepuynip
L mwhu pnnp nnotipht, Unipp Unyjuh wuwyuuu Jupny uugbtg»®:

«Unyuu wybh Jup L, pwu dupqupbutpp, wnwpjwjutnp, awjuwhwy-
ntmp, dwpunhpnuutint m Juppuwbtnubtpn b ybp, pwu byluwunejniuutipu
ni Ntnnipyniuubnp, Ubpnd pkutipnt nt Ltpny ptivbipp, b wbih ybp L pupé-
nugly, pwt tpYuught pnjnp gnpptipp: fhonid L aw dhuyu Upwpsh® Watn
Runpyuip’ ghipuquig b wutplnype Tunydwénipyuuny»®:

Wuhupt' Unipp Ynyup ujhqpt L wuuyqpuwlwih, dudwbwyp’ wudw-
dwuwyh b Jwpnuug hwiunby hp mubgws gmpny dnnbunmd L Lnpp,
Opnniu b Unipp £ngmin: Uk ht® husytiu wppb ol Lhup ytiptmd, pphu-
nnubwjuwt wpytunmd tnunbdp wpwyt] hwdwhe hwiunhuwund § Unipp
Gppnpnnipjut funphppwihop?, hust wju nhypmy dhwiuquduyu punni-
ubtih t' hwoyh wnubny, np htwgnyu ttnbgujuwi wnwgnygbpnd W-
Jtndwt wnup gnytipgty  Unipp Gppnpnnipyut wdpnn owgnidp®: Lwiu-
Juwuwn hwdwp, ph husny b gquypdwiuwynpyws tountdtiph b Unipp Bp-
nopnnipjuu punhwupwgnidp, wuhpuwdbym E ybpunwnuw) Gnwunitph
htwgniu yuwwmbpmdutphu b ywnqly, ph htswtu £ wyju hbpuunuujuu
uhuynp Unmup qnpét pphunnutimjut wpybumh uby:

UJbndwu nnuht tdhpjws wju wujwuwptpenid yuwntpjwsd tnw-
ntup hwunhuwund £ gnnipynia mubignn Gpym mhytiphg wnwyty nw-
pwdJwép. upw btptip nbdptpp vhwgwé Gu hpwp dhbunyu hwppnipjutu
Upw, npuughg dbgwntm hup ubpuyugyws b wnglihg, huy Ynn duwghuubpp’
Yhuwnbtidny : Muwnytinu nuh tpynt wsp, tptip phe,tptp pipwu b dnpnip:
Gonwnth qnifup yuwyyws E nuljtiqos pwugny:

Uju mhwyht yuwwnwunn wnweohu knwuntdbtipp hwunhynd Eu pujjuu-
jut wpjuwphmu® dbip pYupympjwt tpypnpn b tppnpn npuptpnid untins-
Jwsé pwpwynpennubtiph ypw (‘Mwnybiputip K9 5, 6), npnup ubipfuywugunid
b wydyjw Annuphuwyh nmwpwsphg quudwsd wyuwitiu Ynsus® «Cpujhw-

13 Stu Rick Saint, A Short Catechism of the Old Catholic Church, The Holy Spirit, USA, Lakeland,
2007. p. 13.

14 Uwnunu, q1. &, 3:

15 Uwnunu, q. Uk, 16:

16 Uwnunu, qj. &, 3:

17 Stu René Guénon, Symboles de la Science sacrée, p. 34-68. Fr. BAESPFLUG, «Apophatisme
théologique et abstinence figurative, p. 425-447. Fr. BESPFLUG, «Le Diable et la Trinité tricéphales. A
propos d’une pseudo- «vision de la Trinité» advenue a un novice de saint Norbert de Xanten», p. 156-
175, «Le Diable, singe de Dieu».

18 Stiu Rick Saint, A Short Catechism of the Old Catholic Church, p. 13.
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gh ahwnphn®: Uhguwrpwpyw gpudnp wnp-
mipubtpp Jyumd Gu, np pujuyguu yw-
Yntutiph Ununn nmwpwoyws L bnty Gownbd Ynin-
ph wwowmudniupp, nphu wujwiuty Gu «Sphg-
(wy» (“Triglaw”), hhu uwynubintuthg pwpg-
dwbwpwp® «tmwqgniju»®:

«Snhqquy» wujwuntdp Ypnud Ep twle wyny
nwpuowppowiuh  punwputiphg  dbyp, npp
wnuwpuéynd Lp tpip pymputiph Ynpw, b, pun
Unipp Onmuin  Pudplipqugnm (Unun 1060-1139
PR-), dhow wyunbinhg by quihu £ wyn Yninph
wijuiunup?: Ukip pywpynipjuit snppnprn nu-
pnud, tpp wpnbu wdtumptp pupngymd Ep

Nuupllp 6 pphumnutmipniup, uyjwynuutipu hpbug wu-
gnughnnipjuu b gpudwuws sjhubnt yuwm-

dwnny skhu jupnnuunid pupnuty pphunnubuljuu qunuthwpubinp: Sinugh
Juwuwwuutpp pphunnutinipiniup dnnny pnph hwdwp hwuwuty h nupdubn
u mulpulbhlm uqunuyny uljutightu punhwupnipyniuubn hunmply ntmuyuu
— Uninph  wyupumuwdnmuph b unp
Ypnuh dhol®: busuju unipnng
wpfuwphnd, wytwbu | wyuntn
hbpwunuwlyuu hnipwpdwuub-
pp ufubightt Ybpwdyty pphuwnn-
ubwljuu Bytntghutinh b uppw-
wtinhutiph, hul] tounbd Ynin-
phtt wyunnjtipnn  pwunwljubpp
unp hdwuwn unwgwiy® funphp-
nuuptyny Unipp Gppnpnnipini-

up>:
Uuhpwdbtpm L npwunpm-
Nuuplbipn 7 RINLu nunpdul] wju hwuqudwu-

phtu, np tnwuntdbp wwwmbpnn
U dtp pdwpympyw tpypnpn. ne tppopn. nuptpny pywgpgnn hnpwp-
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Summary

THE IMAGES OF THREE-HEADED CREATURES IN KING
HETOUM 2"’'S LECTIONARY

Emma L. Chookaszian

The art of middle ages is all about dualism. This art is consisted of symbols
and elements that have passed a long way of evolution until they became the
way we see them in the works of art. The whole dualistic spirit of medieval
times is seen in the three headed creatures which can be found in some art-
works of the period.

This article contains the study of the images of three-headed creatures in
a 13th century manuscript of Armenian Kingdom of Cilicia, which is the Lec-
tionary commissioned by King Hetoum 2nd (Yerevan,Matenadaran collection,
No. 979). This is one of the most luxurious and mysterious Armenian manu-
scripts the examination of which is going to take several stages: theological,
iconographical and historical. First of all we have gone through the years of art
history and have tried to find the origins of three-headed creatures and the
meaning of these specific symbols. Taking into consideration that this manu-
script is a Lectionary, the next step was to find the connection of the liturgical
texts with the images decorating them. Each of these liturgical texts corre-
sponds to one of the Armenian religious feasts, so our duty was to find the
explanation and the meaning of those feasts to be able to get the bridges be-
tween the three-headed creatures and the title pages decorated with them.
Our study was made with the help of the texts of medieval theologians Thom-
as Aquinas and Otto of Bamberg who have given the complete explanations of
significance of the scenes and feasts that we are interested in. The final obser-
vations have revealed that three-headed creatures in King Hetoum 2nd’s Lec-
tionary have the sacrament of fertility and the Saint Trinity that are accom-
plishing the idea of the feasts to which the title pages of the manuscript are
dedicated.



