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Introduction

The ideas of emancipation (or liberation) and closely related emancipatory (or libera-
tion) struggle are widely articulated in the discourses concerning social and national, as well
as, local and global issues. What opportunities are opened for these ideasin some contexts,
what opportunities do they make available in terms of formulation of problems and modu-
lation of themesare questions which certainly need more detailed and empirical researches
for each case separately. Here is the consideration of Armenian case, as the ideas of eman-
cipation (or liberation) and related emancipatory (or liberation) struggle are among the most
articulated ones in Armenian discursive reality at least of the last two centuries. Most prob-
ably it will shed light on how that reality has been constructed and actually operating.

Of course, it does not mean that behind of the latter is the assumption that Armenian
discursive reality has not undergone shifts or inner transformations for this period. In order
to make such assumption or the opposite one, anyone needs a more detailed and longitudi-
nal research from a certain perspective. Abstaining from any kind of such assumption or
statement, this article tends to scrutinize the trajectory of the ideas of emancipation or lib-
eration and related emancipatory (or liberation) struggle targeting at the episodes of Arme-
nian experience of their appropriation and articulation. Mainly taking into account the
perspective of their ideological ‘charge’ and embodiment in political spectrum, the whole
examination is guided by Paul Gilroy’s ideas of ‘selective use of ideologies of the western

* LnnJwidtu punniuygl) B wmyugpnipywt 10.05.2018:

1 Foucault M., and Deleuze G., 1980, Intellectuals and Power, in: Michel Foucault, Language, Counter-Memory,
Practice: Selected Essays and Interviews, ed. by Donald F. Bouchard (Ithaca/New York, Cornell University Press)
205-217, p. 205.
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Age of Revolution’ and ‘the variations and discontinuities in modern experience’.* Mean-
while, the article invokes some poststructuralist concepts as methodological devices ac-
knowledging certain limits and constraints of their usage.

1. Formation of Political ontology

The fact that any human coexistence can be described and also aims at a self-description
is a scientifically accepted standpoint. In terms of the poststructuralist perspective they ap-
pear in forms of different narratives and discourses,which construct realities by ordering
and giving a meaning to any human coexistence in question. In this sense, there is a wide
range of descriptions, as well as of self-descriptions of Armenians that were carried out in
different discursive practices and emerged in various historical times.* Roughly resuming
some of them, it can be stated that one of the dominant topics, if not the most dominant
one, is the topic of the (recurrent) losses of statehood (or political independence and sov-
ereignty) because of foreign invasions and its restorations.’ By preliminary evaluation this
topic occupies the central position among the others, thus forming some kind of axis. In
other words, it collects and ‘attracts’ at least the most part of other topics and issues in
Armenian studies. The latter, concerning various areas of social life- from economy to art
and education etc., are in a unique way linked to the issue of political independence and
sovereignty and interpenetrated by it. Hence, in philosophical terms a social ontology, which
because of its own so to speak ‘destiny’ covers all these issues under one rubric, foremost
and rather predominantly appears and develops as a political ontology. It is enacted and
ensured by the primacy of the political (in a wide sense of the word®) over the social and
its constitutive role- a circumstance which is not always acknowledged nor properly re-
flected throughout the history of Armenian social-political thought. Of course, it does not
mean that the role of an axis once and for all belongs to the issue of political independence
and sovereignty, or that the field of discursivity can only be organized around one topic
(centre). Here displacements and shifts are also possible. But it is a matter of future devel-
opments and longitudinal researches.

As poststructuralist understandings of discourse and narrative are taken as forms of
description and of self-description of any human coexistence, it would be proper to invoke
another poststructuralist idea or concept to further due consideration. And the concept of
nodal point, elaborated within the Lacanian Left, fits that ‘position’, as it enables to iden-
tify some crucial points which in their turn determine the priorities made and indicate how
a social reality is explained, interpreted and understood in those discourses.

As it is elucidated in Hegemony and Socialist Strategy, a seminal work by Lacanian
Left thinker E. Laclau and Ch. Mouffe: “Any discourse is constituted as an attempt to

2 Gilroy P., 1993, The Black Atlantic: Modernity and Double Consciousness (London, New York, Verso), p. 44.

3 Ibid, p. 46.

4 For this case it is illustrative to compare History of Armenia by LazarP¢arpec‘i and Armenia in the Period of Justinian by
NikolayosAdonc®.

5 This cyclical image, which emerges at first glance, probably, is not incidental, as it generally crystallizes the repetitive vision
dominant for a long time in the frame of premodern horizon.

6 The concept of ‘the political” has two different and even opposite aspects: associative (the aspect of acting in concert or acting
together), which, it is thought, has its roots in Arendt’s political thought and dissociative stressed within the Schmittian tradition,
see Marchart 0., 2007, Post-Foundational Political Thought: Political Difference in Nancy, Lefort, Badiou and Laclau
(Edinburgh, Edinburgh University Press), pp. 38-40. Here ‘the political” implies both aspects as well as all phenomena identified
as political by nature.



dominate the field of discursivity, to arrest the flow of differences, to construct a centre. We
will call the privileged discursive points of this partial fixation, nodal points”.” And this
strategy of identifying the nodal points is proper when it is assumed ‘a surplus of meaning’
in the field of discursivity which must be fixed by a dominant discourse, otherwise the
social cannot be constituted.® Hence, identifation of some nodal points in Armenian discur-
sive reality can provide an opportunity to outline the dominant discourse, how meanings
are fixed in it and the way in which the social is constituted in general.

If conditionally to accept that the field of discursivity in Armenian case is described by
‘a surplus of meaning’, which is partially fixed by a discourse, and to try to identify the
nodal points in it, then nowadays there are at least two of them widely articulated: the first
one is the idea of emancipatory (liberation) struggle, the other one - historical (in) justice.’
The articulation of these two and other closely related ideas creates a certain political (social)
ontology as well as an epistemological and methodological stands on Armenian reality with
their particular frame(s), objects constituted by cognitive interests'’, postulates and visions.
At the same time it should be emphasized that these two ideas don’t perfectly meet the
criteria of being a nodal point in a sense that the Lacanian Left proposes. As it is already
stated, in order to be so, the field of discursivity needs to be described by a ‘surplus of
meaning’, by the competition between different meanings, visions and perspectives. Only
then does it make sense to consider which discourse has a predominance over the field of
discursivity whereby bringing more or less an unfixed field of discursivity into a partially
fixed one.

Armenian discursive reality of the last decades is operated within a narrow supply of
meanings, perspectives and visions: strictly speaking, it is characterized by the deficit of
meanings.!! But even in this case it is still possible to discern some alternatives. Hence,
factually, the ideas of emancipation (or liberation) and emancipatory (liberation) struggle
as well as of historical (in) justice are quasi-nodal points. In other words, they function as
nodal points only with a certain proviso, and this circumstance warns any investigator cau-
tiously to apply the theoretical schemes, ideas and concepts, elaborated on a different ex-

7 Laclau E., Mouffe Ch., 2014, Hegemony and Socialist Strategy: Towards a Radical Democratic Politics( London,
New York,Verso), pp. 98-99.

8 Ibid, p. 97.

9 Here the concept of historical (in) justice is defined as ‘those harms or wrongs committed by individuals, groups, or institutions
against other individuals and groups who are now dead, but whose descendants live today’. This definition by Duncan Ivision
implies that “descendants” are not only individuals, but various kinds of groups made up of individuals who identify with a
collective identity (embodied in various institutions and practices) that has persisted through time, see Ivision D., 2006, Historical
Injustice, in: The Oxford Handbook of Political Theory, ed. by John S. Dryzek, BonnieHonig, Anne Phillips (Oxford, Oxford
University Press), 507-525, p. 509.

10 Here the idea of cognitive interests is used in the sense in which Jiirgen Habermas and Karl-Otto Apel have proposed ‘as
conditions of the possibility for the meaning-constitution of possible objects of experience’. They distinguish three cognitive
interests: the interest in controlling an objectified environmental world, the interest in communicative understanding and the
interest in critically emancipatory self-reflection, see Apel K.-O., 2003, Types of social science in light of human cognitive
interests, in: Philosophies of Social Science: The Classic and Contemporary Readings, ed. by G. Delanty, P. Strydom (Maidenhead,
Philadelphia, Open University Press), 246-258, pp. 246-248; Habermas J., 2003, Knowledge and human interests, in: Philosophies
of Social Science: The Classic and Contemporary Readings, ed. by G. Delanty, P. Strydom (Maidenhead, Philadelphia, Open
University Press) 234-239, p. 237.

11 In contrast to Western discursive reality where modernity has given birth to a wide range of different political doctrines and
ideologies, their diverse variations and fusions- liberalism, socialism, nationalism, conservatism, anarchism, fascism etc., Armenian
discursive reality still needs a diversity and abundance of visions, political doctrines and ideologies. The factors, causing this deficit
of meanings, are another topic for a research. But among them is surely the weakness of political parties as political institutions
within the political system of the third republic vis-a-vis strength of the institution of presidency before the constitutional reform
of 2016 and their later enactment as well as the peculiarities of functioning of the political parties in Diaspora where narrow task
of preserving of nation has been adopted throughout the decades after the fall of the first republic.
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perience, to a local case, in particular, the notions and concepts of the Western tradition of
theorization into Armenian context.

With regard to the ideas of emancipatory (liberation) struggle and historical (in)justice
the following aspects are to be noted. In general, from the academic perspective both of
these ideas have emerged successively: at first emancipation (or liberation) and emancipa-
tory (or liberation) struggle in the second half of the 19" century, then historical (in)justice
in 80-ies and 90-ies of the 20" century. The same succession is traceable in Armenian
context due to the historical-political circumstances.'? But in case of their successive ar-
ticulation in Armenian discursive reality there are two features worth to be mentioned here:
the first one is the historically fecund apocalyptical-eschatological tradition'* in Armenia'*
which provides an easy access for and a contextualization of the idea of historical (in)justice
at the end of the 20" and at the beginning of the 21% century.!® The second one is the pres-
ence of the idea of emancipatory (liberation) struggle in the discourse constructed on the
idea of historical (in)justice but transformed into the idea of national emancipatory (libera-
tion) struggle which, according to that discourse, enables the restoration of historical justice.

This transformation can be historically explained from the different angles. In general,
it is resulted from an eagerness to be liberated at first from the oppression of various Mus-
lim conquerors throughout centuries which later grows up into the eagerness to be politi-
cally independent at all. But in order to be more specific and to draw attention to the situ-
ation historically not so far from now, it is also due to the role and objectives of the first
Armenian political parties established in the 19" century whose main struggle was against
the Ottoman Empire as well as the Russian Empire. Being deprived of an opportunity to
operate as classic political organizations inside of national boundaries within a political
system- a struggle for political power, formation of government, execution of economic or
social policy, these political parties had to set an agenda prioritizing political independence
and sovereignty of Armenians.' Hence, regardless their positioning in political-ideological
spectrum between the Right and the Left, the nationalistic ideological elements are neces-
sarily part of their ideological propaganda which makes the Armenian case of appropriation
and articulation of the ideas of emancipation (or liberation) and emancipatory (liberation)
struggle quite interesting and worth of examination. Then, it will not be vain to trace the
trajectory of the emergence of these ideas in order to grasp the intention behind their ar-
ticulation.

12 Before the constitution of the first republic and till the constitution of the third one the dominant position of the leftist ideologies
and parties in Armenian context enabled the articulation of the idea of emancipatory (liberation) struggle. Since 2000-ies when
mainly the conservative ideologies and parties are in power during the history of third republic the idea of historical (in)justice
has replaced it.

13 Among the first historians who considers this topic is Ashot Hovhannisyan, see Sndhwuuhuywt U.,‘tpjuqutin hwy
wquunuwgpuluu dnph ywwndnipjuy, hwwn. 1, 6p., «Cwyytinmhpuwmy, 1957; ndhwutuhuywy W, pjugutiphuyg
wquunuwgpuluu dnph ywwndnipjuy, hwwn. 2, bp., «Cwjuytimhpuwmy, 1959.

14 La Porta S., 2014, Introduction to Part I, in: The Armenian Apocalyptic Tradition: A Comparative Perspective, ed. by B. K.
Bardakjian, S. La Porta (Leiden, Boston, BRILL), 3-14, p. 6.

15 More detailed on this see Upingyutn ‘b. d*., «Mwundwut (wb)wpnupnipynit gunuthwpp b hwjnunipiuwluu
wywunnypn. Cuyjuljut npudwuwght juenignudutipp wugjwhg ubipjuy, «dbdy hwdwhwjjuluu hwunbu,
N 2 (58)], 85-100, 2017, 89-98.

16 On how the ideas of political independence and sovereignty, articulated throughout centuries in Armenian context, develops
into political organizations in historical perspective, see Nalbandian L., 1963, The Armenian Revolutionary Movement: The
Development of Armenian Political Parties through the Nineteenth Century (Berkeley, Los Angeles, London, University of
California Press), pp. 30-66.



2. Emancipation (or Liberation) and Emancipatory (or Liberation) Struggle

In English there are two words with the Latin origins - emancipation and liberation
which actually bear the same meaning and in the meantime provide a possibility for differ-
ent political-ideological articulations both the Left and the Right oriented. Armenian lan-
guage has one word-wquipugpnid to express both of them which can let an investigator
presume, taking into account the aforementioned, too, that the term in Armenian language
has also incorporated different doctrinal as well as ideological meanings thus revealing
heterogeneous and interpenetrated layers inside it and, in general, in Armenian discursive
reality. So here these two words in English are used interchangeably in some places ac-
knowledging that this interchangeability can cause distortions because of their inevitably
different ideological ‘charge’. As the scientific-philosophical aspect is of main concern, it
would be necessary to outline the genesis of these ideas and their first conceptually elabo-
rated usage.

The emergence and articulation of the idea of emancipation or liberation from the
perspective of societal processes is basically correlated to the transition of western societies
from premodernity to modernity.!” Most probably, that transition has not taken place in a
manner of an absolute rupture and of an absolute beginning in all possible aspects, but some
sort of ‘inheritance’ between them can be traced. That ‘inheritance’ manifests itself also in
some schemes and themes transformed and reformulated in a new context and modulated
with regard to modernity. The assumption, taken here, is that that perhaps the idea of eman-
cipation (or liberation) is one of them. If to follow the history of that idea, then at first the
Platonic idea of body as a prison for soul'®, then the religious (or Christian) idea of salvation
is in some sense transformed into the idea of emancipation (or liberation) in the modern age
or enables its emergence.

Of course, preserving some structural configuration between those ideas of emancipa-
tion (or liberation) and salvation, in the latter case, human sins and the ways as well as
possibilities of saving (read: liberating) of human soul from them and their consequences
are questioned.' With regard to emancipation (or liberation) the configuration replaces its
elements with the new ones: instead of soul and sin (or body and its wants) we find a tyrant
or a despot and his subjects, capitalists and the laboring classes in different theories and
doctrines. Symptomatically, liberalism as a political doctrine and an ideology was born on
the Christian value of charity and out of concern for religious toleration in post-reformation
Europe stating the autonomy of human being in private matters and the necessity to limit
the jurisdiction of government as well as the power of church.?’ Then, the idea of liberation
(or emancipation) from the excessive use of power is part and parcel of this ideology where

17 On this Marx K., 1978, On the Jewish Question, in: The Marx-Engels Reader, ed. by R. Tucker ( New York, London, W.
W.NORTON & COMPANY), 26-52, pp. 30-46; Arendt H., 1998, The Human Condition, (Chicago, London, The University of
Chicago Press), pp. 38-126.

18 This means that soul must be liberated from the shackles of body and its wants, Plate, 2002, Phaedo translated with Notes by
David Gallop (Oxford, Clarendon Press), pp. 6-11.

19 In her famous book The Human ConditionArendt mentions that: “[...] Although Christians have spoken of the earth as a vale
of tears and philosophers have looked upon their body as a prison of mind or soul, nobody in the history of mankind has ever
conceived of the earth as a prison for men’s bodies or shown such eagerness to go literally from here to moon.”, Arendt H., 1998,
The Human Condition, (Chicago, London, The University of Chicago Press), p. 2.

20 Shklar N.J., 1989, The Liberalism of Fear, in: Liberalism and the Moral Life, ed. by Nancy L. Rosenblum
(Cambridge(Ma), London, Harvard University Press), 21-38, p 23; Ryan A., 2007, Liberalism, in: A Companion
to Contemporary Political Philosophy, vol. I, 2nd Edition, ed. by Robert E Goodin, Philip Pettit and Thomas
Pogge(Malden, Blackwell Publishing), 360-382, pp. 368-373.
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evidently, the issue of power- its source, constitution, as well as the asymmetrical nature of
power relations, described by domination/subordination dimension, is at stake.

Not intending to trace the whole path of the history of these ideas, which is an impos-
sible task due to the given limits and aims of this article, it should be noticed that in gen-
eral, an emancipatory (or liberation) vision is taken as an important part of the horizon of
modernity and related project of modernization. Of course, ideologically the paths of the
notions of emancipation and liberation are in some aspects parted. But at this point it would
be important to mention the contribution made by Hegel, the influential thinker of moder-
nity, to the emancipatory (liberation) vision which predetermines the further elaboration of
the idea of emancipation (or liberation) in many aspects. In particular, his famous examina-
tion of “Lordship and Bondage” in The Phenomenology of Spirit already scrutinizes a
complicated social relationship and the phenomenal aspect of liberation with all of its
controversies.”! There, as Judith Butler provides a brilliant reading of it, life and death, body
and soul, work and property are actually at stake.”? Then, whenever emancipation (or lib-
eration) is of research interest, those issues come to the surface specifying reflections on
social-political reality.

But it is Marx, in effect, inspired by Hegel, who first places emancipation at the heart
of his famous article ‘On the Jewish Question’written in 1843 (nearly forty years afterPhe-
nomenology of Spirit) and published a year later. Although the title of the article hints at an
examination of an ethnic-national question, however, Marx succeeds in making emancipa-
tion one of the central categories of social-political thought, thereby, as Hegel, bringing a
new vision on the contradictions of modern society and shedding new light on transforma-
tions from premodernity to modernity®.

Seen in the opposition to oppression and domination caused by (any form of) power
and meaning a process as well as an act of freeing from them, throughout the history of
Marxism as well as post Marxism the idea of emancipation not only maintains its principal
conceptual status within a certain social and political ontology but also enlarges its scope
of operation indicating new forms of oppression or domination and signifying new points
of struggle.?* But what distinguishes any emancipatory vision from an alternative one is the
intention of changing the world. ‘Such a vision contains two elements. First, it entails a
conception of a better world, an image of what the world could (should) be. The realization
of this better world is the aim of theory with practical intent. And second, it involves a claim
concerning how such a world can be realized, one predicated on a belief that the inten-
tional actions of social actors can play a role in determining the dynamics and direction of
change. This second element of the emancipatory vision concerns agents and actions; this
element identifies the agents of change and the practical actions necessary for bringing about
such change’.® In other words, this vision enables to point out the problematic aspects of
any social fabric as well as those possibilities of alternative reality (or even realities) the
realization of which brings to radical transformation.

Thus, bearing a sense of ‘freeing from oppression and domination’, emancipation

21 Hegel G. W. F., 2009, Phéinomenologie des Geistes (Stuttgart, Philipp Reclam jun.), pp. 140-149.

22 Butler J., 1997, The Psychic Life of Power (Stanford, Stanford University Press), pp. 31-62.

23 Marx K., 1978, On the Jewish Question, in: The Marx-Engels Reader, ed. by R. Tucker ( New York, London, W. WNORTON
& COMPANY), 26-52, pp 26-48.

24 Laclau E., 2007, Emancipation(s), (London, New York, Verso), pp. 1-18.

25 Alway J., 1995, Critical Theory and Political Possibilities: Conceptions of Emancipatory Politics in the Works of Horkheimer,
Adorno, Marcuse, and Habermas, (Westport, (Con), London, GREENOOD PRESS), p. 2.



emerged in the frame of modernity and indicating its contradictions, confirms the primacy
of (political) freedom which in itself is part and parcel of modernity. At first glance it is
only the sense of ‘freeing from...” is assumed in the ideas of emancipation and emancipa-
tory struggle.?® But taking into consideration the idea of a better world inherent to any
emancipatory vision the sense of ‘originating a state’ is also implied.”’ As Hannah Arendt
accurately notices: “[...] Liberation and freedom are not the same; [...] liberation may be
the condition of freedom but by no means leads automatically to it; [...] the notion of lib-
erty implied in liberation can only be negative, and hence, that even the intention of liberat-
ing is not identical with the desire for freedom”.?®

The latter one becomes completely evident when these senses or concepts of freedom
are more widely explicated. So does one of the prominent political thinkers of the 20®
century- L. Berlin. Having the intellectual heritage of his predecessors (Hobbes, Locke, Kant,
Mill) as a background, he strictly distinguishes between the two- the negative and positive
concepts of freedom noticing possible colliding potential between them as well. In his well-
known essay ‘Twwo Concepts of Liberty’ he writes: “The first of these political senses of
freedom or liberty (I shall use both words to mean the same), which (following much
precedent) I shall call the ‘negative’ sense, is involved in the answer to the question ‘“What
is the area within which the subject - a person or group of persons - is or should be left to
do or be what he is able to do or be, without interference by other persons?’ The second,
which I shall call the ‘positive’ sense, is involved in the answer to the question ‘What, or
who, is the source of control or interference that can determine someone to do, or be, this
rather than that?’ The two questions are clearly different, even though the answers to them
may overlap”.?

So, the ‘freeing from...” and ‘originating a state’ as well as the source of control and
interference come true through and after an emancipatory action which necessitates an agent
taking that action (or most probably actions) and a proper vision of a better world. The no-
tion of struggle, mentioned above and constitutive for one of the quasi-nodal points distin-
guished, refers to the aspect of contradiction as well as conflicting parties who acknowledge
the antagonistic nature of their relations. Then, why is this emancipatory vision so will-
ingly incorporated into Armenian discursive reality? How many aspects of emancipation
(liberation) and emancipatory (liberation) struggle are discriminated in it? What does it
mean with regard to some political (social) ontology worked out?

3. The Appropriative Effort and its Realization

Both ideas of emancipation (or liberation) and emancipatory (liberation) struggle have

26 This sense is well-elaborated in Leviathan by Th. Hobbes. He writes: “By liberty is understood, according to the proper
signification of the word, the absence of external impediments: which impediments, may oft take away part of a man’s power to do
what he would but cannot hinder him from using the power left him according as his judgement and reason shall dictate to him”,
Hobbes Th., 1998, Leviathan (Oxford, Oxford University Press), p. 86.

27 The prominent philosopher of modernity Im. Kant states: ... There does exist freedom in the transcendental sense, as a peculiar
kind of causality, operating to produce events in the world— a faculty, that is to say, of originating a state, and consequently a
series of consequences from that state. In this case, not only the series originated by this spontaneity, but the determination of this
spontaneity itself to the production of the series, that is to say, the causality itself must have an absolute commencement, such that
nothing can precede to determine this action according to unvarying laws”, Kant Im., 2010, Kritik der reinen Vernunft (Stuttgart,
Philipp Reclam jun.), p. 489.

28 Arendt H., 1990, On Revolution, (London, Penguin Books), p. 29.

29 Berlin I., 2002, Two Concepts of Liberty, in: I. Berlin, Liberty,ed. by Henry Hardy (Oxford,Oxford University Press), 166-
217, p. 169.
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emerged in Armenian discursive reality as a result of intellectual influences of Western
modernity with its political-ideological spectrum between the Left and the Right.*® But at
the end of the 19" century and at the beginning of the 20" century it is Leftism, committed
to revolutionary change, that mainly influences. First of all, Leftism is widely represented
by the first Armenian political parties®', hence, necessary channels are created to direct the
adopted ideas and vision to a wider public. Of course, the major event, strengthening and
accelerating those influences, is the sovietization of Armenia in the 20" century.

In fact,the ideas of emancipation (or liberation) and emancipatory (or liberation) strug-
gle as well as other related ideas appear to provide some sort of framework within which
the agenda of those political parties gets formulated, simultaneously, enabling the shaping
of public needs and interests from the angle of a certain ideology. Their incorporation and,
naturally, proceeded localization in Armenian discursive reality have brought to the dis-
crimination of two relevant aspects: the national and the social®* which is an indication of
an indispensible fusion of ideologies or at least ideological elements from the different
segments of political-ideological spectrum. The national aspect concerns freeing from the
foreign oppression and domination embodied in imperial forces and achieving political
independence and sovereignty. The social aspect has to do with the matters of class relations
(or in Marxist terms class contradictions) due to the socio-economic oppression and domi-
nation, embodied both in imperial and domestic forces®, and must be resulted in the equal
prosperity of all regardless of their social standing.**

Then, the adoption of an emancipatory vision inspired by Western modernity is not only
for formulating a political agenda narrowly targeted at the ‘freeing from oppression and
domination’. In fact, it reveals a more profound commitment of political parties as well as
intellectuals to provide a ground for transformation of Armenian reality from its premodern
state to a modern one® with all suitable attributes of modern society - national state, devel-
oped and sophisticated forms of social and economic organization, modern sciences and
arts- in other words, for accomplishing a vision of a better world (or the sense of ‘originat-
ing a state”).**“[...] There is nothing more futile than rebellion and liberation unless they
are followed by the constitution of the newly won freedom”.” This statement by Hannah
Arendt provides an opportunity not only to notice this very dimension of emancipatory
vision in case of Armenian experience of its appropriation but also to pay attention to all
possible effects emerging in the process of its appropriation-realization and, perhaps, from
this perspective comprehend and evaluate historical events evolved at the end of 19" cen-
tury but mostly at the beginning of the 20™ century.

30 Nationalism, liberalism and socialism as modern ideologies hugely influenced the articulations of Armenian discursive reality.
31 Armenian Revolutionary Federation (£8}) and Social Democrat Hunchakian Party (U +LY) are those parties.

32 These aspects are considered by Ashot Hovhannisyan in his two books, see dnjhwuuhujmt U,
b pwunjuip b upw dwdwuwlp, hww. 2,6n., Cwyybnhpuwn, 1956, 18-258; Anjhwuthuywta W., tpjuqutip
hwj wquunwgpuywu dnph yuwwndnipyw, hwwn. 1, Bp., «Cwyytinhpuwy, 1957, 110-162.

33 Besides drawing this distinction between the national and social aspects, which serves to analytical objectives, too, it is not less
interesting to notice the possible reciprocal reflections of these two aspects, an issue worth to be considered from a historical as
well as a social-political aspect.

34 It must be mentioned that the traditional Armenian parties include both aspects in their political agenda. The case of ARF (£8F)
is analyzed by Gevorg Khudinyan, see fvninhyu @, £8 twpuwlgnipjut putwljut yuwndnipyni (wniuputinhg
uhtsle 1895 pywlwuh Ytipotinp), bp., Lpuunwpuynipynia £8 twpuwlgnipjwi, 2006, 371-396.

35 On how some Armenian intellectuals put effort to formulate the priorities of this transformation at the end of 19" century and at
the beginning of 20™ century, see Uqunywin 4., Upytunwpwunipiniu b wgquyuwluunipniu: Uhguwnwpjuu Lw-
juuwnwth b Ypwunwuh wpdtunutipp 19-20-pn npuph $tpdwiuhwynd, Bp., «Wnniw) Upgbuwmy, 2012, 243-292.
36 See Endhwtuhuywt W, Lwjpwnwup b tpw dwudwuwlyp, hwwn. 2, 6p., «Cwyybinmhpuwmy, 1956, 79-258.

37 Arendt H., 1990, On Revolution, (London, Penguin Books), p. 142.



Of course, the soviet period of Armenian history provides a partial and at the same time
a unique realization of this vision resulted in various structures- political, economic, social.*®
But if to shift the focus to the philosophical aspect of the issue and narrowing the consid-
eration ask a question ‘What does it mean to adopt and appropriate an emancipatory vision
in terms of its philosophical underpinnings?’, it should be stated that whereby an opportu-
nity emerges to break with the dominating religious-metaphysical tradition (with its politi-
cal (social) ontology, concepts and discursive constructions) and to incorporate a new one.
Based on the tradition of apocalyptical eschatology, the religious-metaphysical tradition has
its own vision on how to achieve political independence and sovereignty. In particular, it
stresses upon the idea of external liberating forces which determine the course of history
and where the efforts of the agents from within are not enough powerful to attain desired
political independence and sovereignty. Besides, that vision does not consider the social
aspect of liberation or emancipation. In Marxist terms, it actually ignores the class relations
and possible contradictions and, in some respect, the double oppression and domination
inherent to Armenian reality.

In contrast to it, an emancipatory vision, especially in its leftist version, focuses on the
internal sources of liberation and transformation whereby opening the critical aspects with-
in that reality across the whole canvas of social fabric. But at the same time given the reli-
gious-metaphysical background of the modern ideas of emancipation or liberation and the
dominance of apocalyptical tradition throughout the centuries in Armenia, it can be stated
that in some sense that tradition enables the incorporation of the modern understanding of
emancipation or liberation and appropriation of emancipatory (liberation) vision in general.

Thus, taking into account the articulation of the ideas of emancipation (liberation) and
emancipatory (liberation) struggle in Armenian discursive reality, the appropriative effort
made reveals a unique example of a selective use of the ideologies of western modernity,
of their fusion and of the effect of its realization.

Conclusion

Summing up the consideration of an emancipatory vision and the Armenian experience
of its appropriation, taken from the poststructuralist perspective, some inferences can be
drawn. First of all, as one of the dominant topics in the discourses and narratives on Arme-
nians is the topic of the (recurrent) losses of statehood (or political independence and
sovereignty) because of foreign invasions and its restorations, in Armenian case a social
ontology, covering up a wide range of issues on social reality, predominantly appears as a
political ontology. At the same time, noting the extensive articulation of the ideas of eman-
cipation (or liberation) and emancipatory (liberation) struggle in Armenian discursive real-
ity, the last one, as well as the idea of historical (in)justice, has been functioning as a
nodal point or more strictly as a quasi-nodal point. This is due to the fact that Armenian
discursive reality of the last decades is operated within a narrow supply of meanings, per-
spectives and visions, i. e. it is characterized by the deficit of meanings. In their turn, the
ideas of emancipation (or liberation) and emancipatory (or liberation) struggle, emerged in
the era of modernity and being part of its horizon, have taken different doctrinal as well as
ideological meanings in the political spectrum between the Right and the Left. Contradis-

38 Political independence and sovereignty are impossible during this period as Armenia was a part of the USSR.
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tinguished from domination, it implies the following senses of freedom- the sense of ‘free-
ing from...’, the sense of ‘originating a state’ and the sense of the source of control and
interference.

The Armenian experience of the appropriation of emancipatory (liberation) vision, fol-
lowing the logic of selective use of ideologies of the western Age of Revolution, incorporates
and preserves heterogeneous layers from these ideologies in Armenian word-term
wquupugnmd. Meanwhile, at the end of the 19 century and at the beginning of the 20
century two aspects of it are discriminated: the national and the social. The national aspect
concerns freeing from the foreign oppression and domination embodied in imperial forces
and achieving political independence and sovereignty. The social aspect has to do with the
matters of class relations (or in Marxist terms class contradictions) due to the socio-eco-
nomic oppression and domination, embodied both in imperial and domestic forces, and must
be resulted in the equal prosperity of all regardless their social standing. In some respect
being enabled by previously dominating religious-metaphysical tradition in terms of ap-
propriation, but fundamentally breaking with it, an emancipatory vision changes the whole
perspective on how to achieve political independence and sovereignty emphasizing the role
of internal sources of liberation and transformation and the double oppression and domina-
tion inherent to Armenian reality.

Naira Zh. Mkrtchyan - YSU lecturer, the scope of scientific interests covers
philosophical (ontological, epistemological and methodological) problems of social
and humanitarian sciences and, especially, modern philosophical studies.
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Lwhpw d. UYpusjuu

fwtwph pwntip - wquuwgpujwu Wwjpwp, pwunupw-
Juu (unghuwjwwu) gnjupwunipiniu, punwpwlwu wulu-
funipiniu, pywgh hwugniguyht Yhwm, hwyuijuu wpudw-
uwjht hpwwunipiniu, punuwpwlwu-qunuthwupupuuwljuu
uyup:

Lbmjunniguyuomnuwjuu mbuwuyniuhg dwupnjuyht hmdwtgnipniu-
ubtiph uupugpdwu nt hupuwuupuwgpdwu thnpdtpp h huyn Gu quhu
wnuwppbin mpudwunipyniuubtph nt uwunndubiph duny, npnup Junnigunpnud
tUu hpwwunipniuutp b dwupnuyht hwdwtgnigyniaubph wpjuwphnud | h-
ubn yupquptpbnt b hdwumwynptynt upbnp gnpéwnnypubp unwuduntd:
Uyu wnnudny nipwgpuy Gt hwyjujuu hpujuunipjwu tjupwugpdwy ne hup-
awuupugpuuu thnpdbpp, npnup htudmd Gu hpiug mpudwun pyniuutinh
ni ywwnidubph ypw' hpujuuwgyws npnpwjh mpudwuwiht ypuwluhljw-
utiph dhongny: “tpwugnmd wmhpuwtinnn phtdwubtiphg ddyp omwp ubipfuni-



dnudutiph httmbwupny whnwuwunipjuu yuppbpuwu Ynpniumubph nu
whnwlwunipjuu Yepujuwuqunidubph phdwi B bwutuut guwhwndwdp?
wju ptdwu Jhunpnuwluu wmtn | qpuntgunmd wy) phdwutph nt hwpgtph
Ynnpht’ hus-np wpnidny nunuwny wnwugp, npu hp onipe £ dnnnynid
hwjwghnwlwu dnwu hupgbpu n phdwubpp: dtpohuutpu, npnup ytpw-
ptipnid G unghwjuwu Juuph wdbtwnwpptip wuyuptiqubipht' munbunt-
pIntuhg dhust wpybuwm, Yppnipinitu b wyjy, jnupuhwmniy epuyny quhu,
hwugnigynid Gu punupwljut wujwjunipyuu nt uniybpbunipjuu hhduw-
uunphtu b thnjuutippuwthwugnid wyn hhduwjuunhputiph dhongny: Nituwmh, wju
unghwjwljwu gnjupwunipniup, npu «hp Ynsdwup hwdwuywnwufuwo» dby
funpwigph utippn pungpynud £ wyu pninp hwpgtipp, pun Enipywit, wnwht
htippht nt qjfuwynpuytiu punupwlwu gnyupwiunipeniu L: Uhudwdwuwy
hujjujuu mpuwdwuwht hpwwunipjuu dbe juwyunpbu popowuwnynid Gu
wquunuwgniwu nt wquuwgpuwluu wyuwjpwph qunuthwpubpp: 4bpohuu
yuundwuwu (wu)uppupnipjut qunutwph htim dhwuhu gnpswnnud |
nputiu hwugniguihtt Y Jud wybjh unnyg’ nputu pyugh hwugnigughu
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hwjjujut mpudwuwht hpwjwunipyuunp punpny £ tpwuwlnipyniuubinh
wyuwlwun:

Uquunugpuwt nt wquuwgpuwljuu yquypuwph qunuthuputipp tpwa Gu
Lyt wpnhnipyuu dudwuwuuopowunid b | hubnd npw hnphgnuh dh dwup,
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wowjuiunipjwu nt dwjuwjwunipjuu dhol puljus punwpuuu uybwmph
uwhdwutbpmd:  Zwunpdbng  whpuybunipjuup’  wu  ubpuomd L
wquunipjuu httmbjw)® «wqunnipiniu hus-np pwthgy, «nppnipyui ulqpuw-
Ynpuwuy b yhpuwhujduwu jud dhowdwmnipyjut wn pjniph hdwuwnubinn:

Uquunugpujuu mtuwjuwuuh jnipugduu hwyjuljuu thnpdwnnipiniun,
htimlbny htinuihnfunipjwt wpludnjwu pupuwopowuh qunuwthwpwpwunt-
pInLuutph punpnnujuu Yhpwnnipyuu mpudwpuwunipjuunp, wju gunuthw-
nwpwunipjniuutiphg ttipunt) nt wwhwwul] § mwpuwutin otpntp hwytptu
«wquiypugpnidy pun-tiqnph dteo: Uhliunyu dwdwuwl 19-pn nwuph ytpohtu nu
20-pn nuph uljqpht wquuwgpdwu tpyne Ynndbp Ga wnwudtwgpt)™ wq-
qujht b unghwjwlwu: Uggquyhup ybpwptipnd B owmwph Ytntpnidhg nt
wnhpwwtinnipintuhg wquunwgnduwup, npnup dwpduwynpnid Gu juyubpuyuwa
nidbtpp: Lywnwlp punuwpwuu wujwhinipyuu b uniytptiunpyuu dtinp
ptinnudu E: Unghwjwuu UYnnup, nhuwpybny npuuwluwpguht hwpw-
pbpnipniuttipht (Yud dwppuhunwluu bgpbpny wuwsd' nuuwlunpgught
hwjuunipnmuutinhtu) wnusynn fuunhpubpp, gnps niuh unghw]-nunbtuwuu
Ytntipdwt ni mhpuybnnipjut httnn® dwpduwnpwé husybiu Jujubpuu,
wiybu b mbnuiuwu mdbpnud: Lyywunwp wujwju unghwjwwu nhpphg'
pninph hwyjwuwp pwpopnipjniuu k:

hus—np wnnidny wquuugpulwuu wnbujuuuh jnupugduup deowytiu
ayuwuwty | hung dbe vwfujhunid mhpuwbtinnn jpnuwdtnwdhg hjujuu
wywunniypen: Uwluwju h mwpptpnipiniu yipohtuh, wju hhdtwpup wnnidny
thnfunid L punwpuwuu wuljuhunipjuu nt uniybptunipjuu hwuubnt nno
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htinwuupp' pungotiny wquuwgpdwu nt thnfuwytpydwy utppht wnp-

jnipubipnh ntipp L hwyujuu hpwwuniejwup punpn) Ypluwyh Ytintpnidu nu
nhpwybtmnipynian:

Pe3rome

OB OCBOBOJIMTEJBHOI (3MAHCHUITALITMOHHOI)
MEPCNEKTUBE U APMSIHCKOM OIIBLITE EE OCBOEHUS

Hawupa XK. Mkprusin

KiroueBsie c10Ba - 0cBOOOANTENBHAS (IMaHCHIIAIIMOHHAS ) O0pB0a,
MO TUYECKAs! (COLMaIbHAs) OHTONOTHS, HONUTHYECKAs HE3aBUCUMOCTb,
KBa3Uy3JI0Bas TOYKA, apMSHCKas TUCKYPCUBHAS PEaIbHOCTh, IOJIUTUKO-
U/1€0JIOTMYECKUI CIIEKTP.

C HOCTCTPYKTYypaTUCTHUECKOH TOYKM 3pEHMS TOMBITKH OMMCAHUS U CAMOOIHCAHUS
YeIIOBEYECKIX COOOIIECTB BBIPAKAIOTCS B BUIAC Pa3IMYHBIX HAPPATHBOB H JTHCKYPCOB,
KOTOpBIE KOHCTPYHPYIOT PEaIbHOCTD, YIIOPSAI0YHBAst M OCMBICIINBAst ObITHE ITUX COOOIIECTB.
B 3TOM cMBICITE BecbMa IpHUMEYaTeTbHBI TIOMBITKA OIMMMCAHHS U CAMOOITUCAHUS apMSHCKOM
JIECTBUTENILHOCTH, KOTOpbIe 0a3HpyIOTCs Ha COOCTBEHHBIX AWCKYpCax M HappaTHBax M
OCYIIIECTBIISIFOCTS B pa3HBIX AUCKYPCUBHBIX MpakTukax. OIHa W3 TOCIIOACTBYIOMINX TEM B
HUX - TeMa IIOTepH TOCYJapCTBEHHOCTH W3-3a2 HMHOCTPAHHBIX BTOPKEHHH U ee
BocCcTaHOBIeHH. [10 mpeaBapuTENbHOI OICHKE, 3Ta TeMa IO OTHOIICHUIO K OCTaJIbHBIM
3aHMMaeT I[eHTPaJIbHOE MECTO, B HEKOTOPOM CMBICIIE CTAHOBSICh CTEPKHEM U KOHLIEHTPHUPYS
BOKpYT ceOs ApyTHe BOIPOCH M TeMBI apMeHoBeAeHUs. [locnennue, kacasch Takux chep
00IIeCTBEHHOI KHM3HHU, KaK DKOHOMHKA, HCKYCCTBO, 00pa3oBaHHe U T. [I., CBOCOOpa3HbIM
MyTEeM CIUIETAIOTCS C MPOOJIeMaMH IOJUTHYECKON HE3aBUCHUMOCTH M CYBEPCHHOCTH H
MepeIIeTaloTCs APYT ¢ IpyroM depe3 Hux. [loaToMy Ta conmanabHas OHTOJIOTHS, KOTOpasi,
«COTJIACHO CBOEMY NpeAHAa3HAUCHHIO», 3aKIIOYaeT B cebe BCE ITH TEMBI, CTAaHOBHUTCS
MOJIMTUYECKON OHToNOoTHEH. OMHOBPEMEHHO B apMSHCKOW TUCKYPCHBHON pealbHOCTH
IIAPOKO APTUKYIUPYIOTCS HIEH OCBOOOKICHUS (SMAHCHIIAIMHA) M OCBOOOIUTEIHHOM
(aMaHCHTIAIIMOHHOM) 00pbOBI. [locienHss, BMecTe ¢ HIeel HCTOpUYECKOl (He)cmpa-
BEITMBOCTH, (PYHKIIMOHHPYET KaK y3JI0Bas TOYKA WJIH, TOYHEE, KaK KBa3My3JOBas TOUKA.
DTO CBA3aHO C TEM, YTO apPMSHCKOH JUCKYPCUBHOW PEaTbHOCTH MOCIETHUX TECATUICTHIA
npucymy AeQUuIuT 3HAYCHUH.

Wnen 0cBOOOXKICHUS M 0CBOOOUTENTLHON OOPHOBI OBIIIM BBIIBUHYTHI B 31I0XY MOAEPHA
W, HaXOIsICh B €r0 CMBICIOBBIX TOPH3OHTAaX, MPHOOpENH pa3HbIe JOKTPUHAIBHBIC M
UCOJIOTHYECKHUE 3HAYCHHS B Mpenenax MOJUTHYECKOTO CHEKTpa OT MPaBBIX JO JIEBBIX.
[IpoTrBOTIaCTaBISISICH TOCIIOACTBY, OHH BOOpAIH B CeOs CIEAYIONINE CMBICIHI “CBOOOIBI :
CMBICH “‘CBOOOIBI OT Yero-To...”, CMBICT “TIOPOXKAATh MOJOKEHHE” M CMBICI HCTOYHHUKA
KOHTPOJISI WJIH BMEIIaTeIIhCTBA.

ApPMSHCKHH ONBIT OCBOGHHSI OCBOOOIUTENBHOM TEPCHEKTUBBI, CIIEAYS JIOTHKE
CEJIEKTUBHOTO TIPUMEHEHHS UICOJIOTHIA 3aIaJHBIX PEBOIIOIIA SPBI MOICpPHA, BKITFOUIIIA 1
COXpaHMIa FeTePOreHHbIE IUIACTHI B APMSHCKOM CIIOBE-TepMHHE wWquiipuignd: B xonie



19-ro u B Havase 20-ro Beka OBUIM pa3lIMUYCHBI JIBA ACTIEKTa OCBOOOKICHHS - HAI[MOHATBHBIN
W COIMaNbHBINA. HallmoHaNbHBIM aclIeKT KacaeTcsi 0CBOOOXKICHHUS OT BHEIITHETO YTHETCHHS
Y TOCIIOJICTBA, KOTOPBIC BOIUIOMIAIOTCS B UMIIEPCKUX cuiax. Llerb - JOOUThCs MOMTUTHYECKOI
HE3aBHCHUMOCTH M CyBepeHHOCTH. CONMANBHBIA acTeKT, KaCAIOIIUIACS MPOOIeMbI KIIaCCOBBIX
OTHOUICHUN (UJTH, UCTIOJIB3YS MApKCUCTCKUI TEPMUH, KJIACCOBBIX MPOTUBOPEUUl), CBS3aH
C COIMAIFHO-3KOHOMHYECKIM YTHETEHHEM W TOCIIOACTBOM, BOIUIOMICHHBIMH KaK B HUM-
MEPCKUX, TaK M B MECTHBIX cuiaX. llenpro siBisieTcss paBHOE OJIArOJICHCTBUE BCEX,
HE3aBHCHMO OT COI[MAJILHOTO MOJIOKECHHS.

B kakoM-TO CMBICJIE OCBOCHHUIO OCBOOOAUTEILHON MEPCICKTHBEI BO MHOTOM COJICHCT-
BOBaJIa JOMHUHHUPYIONIAs PEKIE PEIUTHO3HO-MeTadu3ndeckas Tpagunus. Ho mo cpaBHEHHIO
C 9TOW Tpaauuuei (hyHIaAMEHTAIbHO W3MEHHIOCH BHJICHUE TOTO, KaK HYXHO JOOUTHCS
MOJUTUYECKON HE3aBUCHMOCTH M CyBEPEHHOCTH, IOTYECPKHBAs BAXHOCTh BHYTPEHHUX
HCTOYHUKOB OCBOOOXKICHUS M TpaHCc(opMalMd U NBOWHOE YTHETCHHE M TOCIOJCTBO,
HaJM4YHOE B apMSHCKON JEMCTBUTEIBHOCTH.
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